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Rachel went into labor and had difficulty in her childbirth. '? And it was when she had difficulty
in her labor that the midwife said to her, “Have no fear, for this one, too, is a son foryou.” 8 And

1 it came to pass, as her soul was departing — for she died — that she called his name Ben Oni,

but his father called him Benjamin.
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Nachmanides takes 1ssue with both Rashi’s logic and
his geography. He gives another explanation, involving
the double meaning of the word 1IX. This word can signify’
‘grief, suffering, or mourning, as in Hosea 9:4 or Deu.
teronomy 26:14, but it can also_mean right, strength or
success, as in Genesis 49:3, Psalms 21:9 and 118:16. Now,
just after Rachel had given her son a name accentuating :
the pessimistic signification: of the word ' — son of my
sorrow — Ya'akov_decided to substitute the optimistic
meaning in order to protect the child from any bad omen,
he _interpretation_or_the personal meaning which one
attaches to the facts and events of existence are among
life's imponderables — but it would be wrong to neglect
_them. The Talmud gives us an example of this in the
“domain of the interpretation of dreams (Berachoth 57a).
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5 Jacob was left alone and a man wrestled with him until the break of dawn. 6 When he per-
cewed that he could not overcome him, he struck the socket of his hip; so Jacob's hip-socket

was dislocated as he wrestled with him. 27 Then he said, “Let me go, for dawn has broken,"

And he said, “I will not let you go unless you bless me."
28 He said to him, “What is your name?”
He replied, “Jacob.”

2 He said, “No longer will it be said that your name is Jacob, but Israel for you have striven

with the Divine and with man and have overcome.’

30 Then Jacob inquired, and he said, “Divulge, if you please, your name.”

And he said, “Why then do you inquire of my name?” And he blessed him there.

31 So Jacob called the name of the place Peniel — “For I have seen the Divine face to face,
yet my life was spared." 3 The sun rose for him as he passed Penuel and he was limping on his
hip. 33 Therefore the Children of Israel are not to eat the displaced sinew on the hip-socket to this

day, because he struck Jacob's hip-socket on the displaced sinew.
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‘society in which technology enables us to deal effortlessly with omb mbn ME B D1 whn 3p YoM
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challenges and struggles. The Torah’s view on this question lies at
the center of the account of the struggle between Yaakov and the
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According to one Midrash (Bereishis Rabbah 77:3) the angel who
confronted Yaakov was Esav’s archangel, Satan himself. He came

- to obstruct and deter Yaakov on his return to Eretz Yisyael. Another
Midrash, however, says that the angel was Michael, the patron of
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During the struggle the angel took on different disguises.
According to one opinion, he came as a talmid chacham. Another

opinion says that s a_robber. Sometimes a person wants

to elevate himself, but something stands in his way. That is the

Gatan — the robber — who seeks to deny the person what he

wants. That denial is to challenge him and cause him to appreciate
all the more his _accomplishments. On the other hand, there is
the angel who tries to pull a person up when he wants to stay put.
That is Michael, the talmid chacham. Yaakov wanted to avoid
problems; Michael forced the struggle upon him in order to elevate
him higher.

q

refused. While at the beginning-of the night-Yaakov sought to avoid
the confrontation, by night's-end he realized that the struggle was

essential to his very existence.

And why did the:angel'want to-go?-He wanted to sin -to.Hashem.. .. .

His time to sing only came in the morning. Rabbi Dessler explains -
that when an angel fulfills-its purpose, that is the song it sings. The
angel, whether it be Satan or Michael, exists to give us the chance to

At the end of the night, the angel-asked-to be set-freebut:Yaakov.. -

*Eight_gnd be successful, and when we are successful then the angel,

too, has fulfilled its mission.

In this light we can understand why the angel did not tell Yaakov
his name. Angels'’ names change with their function. Yaakov's
struggle represents all struggles Jews have faced and will face
throughout history. Each man’s struggles in [ife are different,
depending on his unique nature. What is easy for_one person is

difficult for another. Thus, every person has a slightly different Satan
and Michael to fight with. Consequently, the angel could not give a

single name. "

To resolve these seeming contradictions we must understand the
Torah’s view of man’s struggle. :Mesilas Yesharim describes life as
one of struggle. Hashem put the neshamah (soul) into a physical
body in order for it to earn Olam Haba-through its efforts to
overcome the yetzer hara. It is this struggle which elevates a person
a(ljnd enables him to reach the ultimate goal of achieving the World to

ome.
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Where daéé; person derive the power to carry on these struggles?
The Midrash (Bereishis Rabbah 77:1) states: “There is none like God;
yet who is like God? Jeshurun [which means Yisrael, the Patriarch].

- Just as it is written of God, ‘And the Lord alone shall be exalted’

(Isaiah 211). So, too, of Yaakov: ‘And Yaakov was left alone’

(Bereishis 32:25).”
Both Hashem and. Israel possess the quality of being alone. No

" outside power has an effect on Hashem. Nothing adds to or subtracts

_from His Essence. A Jew has the power to a certain degree to emulate
Hashem in this respect. If a person has the inner strength of character

and knows who he is, then nothing external, no problem or

challenge, can deter him. He recognizes that all external obstacles are
just that — external. He remains strong, for his essence remains
untouched. He knows that even if he fails it is only in unessential
matters. He may be slowed down but he perseveres; e is not
overwhelmed.

And what is the inner strength of a Jew — Torah. Yaakov is the
personification of Torah. He represents the strength of character that

Torah builds.

Yaakov was wounded in the thigh. Midrash Tanchuma relates

that the angel wanted to know how Yaakov could keep up the
fight for so long, and concluded that he must be an angel himself.

The_difference between angels and humans js that angels do

not have a hip joint. They cannot sit. An angel is always ready

for action., Consequently, he never becomes depressed or over-
whelmed, A human does not have this ability. He can be
overwhelmed by a situation, causing him to give up and sit down in

inactivity.
(R
The angel struck Yaakov in the hip joint and saw that he was a -

man. Yaakov was wounded; he had failed a little; but he did not give €
i life around. Every negative thing in life can be used in a positive

up and become depressed, Because he knew who he and what he was,
he could overcome; it was only a minor setback and he continued the
struggle. A tzaddik can fall seven times and still continue to get up.
He deals with each failure and remains in control.

The Torah gives us a constant reminder of Yaakov’s struggle: the
prohibition_on eating the gid hanasheh (the sciatic nerve). Sforno
explains_that we thereby show that the place where Yaakov was
wounded is not_important. That is how a person must deal with
failure. When you fail in one area you cannot become de- pressed
over it. What's the gid hanasheh — nothing important. We throw it
away. Every time a person refrains from eating the gid hanasheh, he

""is reminded not to be overwhelmed by adversitv.

. essential, he is no longer Ya

L d
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Failure itself is_the incentive to rise and continue It is chal-

lenges and struggles that give a person the chance to turn his

way. Rabbi Dessler points out that theword ¥3, evil, inverted is
<y, awaken. Evil is there for the purpose- of awakening a per-
son. Getbacks and_obstacles in a person’s life are not there
to immobilize him, but to offer a challenge, something to

| fight against in order to strengthen himself and earn his ultimate

reward. .
Since Yaakov can now distinguish between the peripheral and the
The name_Yisrael
signifies his worthiness to receive the blessing. The name Yisrael
represents struggle with man and angel. Because e
came face to face with Hashem. The struggle is the essence of the
name Yisrael '
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That, too, is the greatness of Klal Yisrael. We deserve Hashem'’s
blessing because we have the strength of character, derived from
the Torah, to be able to struggle even when we are wounded.

Yaakov’s name is changed but not completely. The name Yaakov

still remains because the struggle goes on. At times we will be Yisrael
and win; sometimes we will go back to being Yaakov. Life is rull of
ups and downs. But we realize that we have the potential of being

Yisraé1"~even ‘when we are Yaakov, facing the setbacks and

disaﬁbo__injments of life; we may be slowed down, but we will not

give up.
In the end, the angel left Yaakov wounded, but he did not sit

down and bemoan his fate; he limped away. Once he showed that
he could persevere, then Hashem took out the sun and healed
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yisRAEL. R. Yanai said, “God associated His name with
YisraeP’s. This is like a king: who ‘has a.small key to open
the door of his' palace. He says to himself, ‘I'll lose the key
if 1 leave it as it is, so I'll attach a string to.it in order to
find it more easily if it gets lost.’ God did the same. for
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Jewry: ‘If 1 leave Jewry alone,” He said, ‘this. people will

become lost among the nations.

But I shall- attach: my

name to Jewry, so that this people can survive’” (Yerushal-

mi, Taanith 11, 6).
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16 On that day, Esau returned along the way to Seir. !7 Jacob went to Suk-
koth.* There, he built himself a house, and made shelters for his livestock. He

therefore named the place Sukkoth (Shelters).

19 Sabbat Shivden - R w!L;r

As Jacob prepared to meet Esau after a twen i
. A to , ty-year interval,
pe tran.sported all his family and belongings over the River Yabok
in readiness for the morrow. '
And Jacoh ‘Il'l!;ﬂ mby Ty WMy R PAXN 11aY APy M
nd Jacob was left by himself and a man stri ]
him till the dawn rose.! esled with

Rashi? explains that the reason for his remaining alone was that
!1e had crossed back over the river in order to collect some little
jars that he had forgotten. And from this, the Gemara® deduces
the ’emgmauc principle e an1 o3wn ovby 2anw oprEh on
,'m; o poene PR 0% b 73 > that the righteous love
their_money mote than themselves, a love resulting from the fact

that it had_been honestly gained.

There isieven a support for this principle i i i

. ) principle in a Midrash
reading of the text, as quoted by early comme:tators‘ e ¢

Instead of v1ab — ‘by himself’, read visb — ‘for his jar
—in other words, the same idea that Jacob returned f

h or some

small houschold articles that he had left behind him. But the

whole point is difficult to understand, the significance of this kind

of love of property, that surely differs radically from ordinary .

materialism.
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So

18 Jacob arrived intact at the city of Shechem which is in the land of Canaan, upon amiving 1
from Paddan-aram, and he encamped before the city. '° He bought the parcel of land upon ‘
which he pitched his tent from the children of Hamor, Shechem’s father, for one hundred
kesitahs. 2° He set up an altar there and proclaimed, “God, the God of Israel.” r

1N ow Dinah — the daughter of Leah, whom she had borne to Jacob — went out to look

over the daughters of the land. 2 Shechem, son of Hamor the Hivvite, the prince of the
region, saw her; he took her, lay with her, and violated her. 3 He became deeply attached to
Dinah, daughter of Jacob; he loved the maiden and appealed to the maiden’s emotions. 4 So
Shechem spoke to Hamor, his father, saying, “Take me this girl for a wife.” i

31 5)@.\ "\;k«u&’ EJ £ &hdski

The Ramban! discusses the significance of Yaakov’s encampment
at Shechem. This was the first place of import that Yaakov visited in
Eretz Yisrael when returning from abroad. Under the rubric of
“Ma’aseh Avos siman I'vanim” — all that occurred to the Forefathers is a
harbinger of what will happen to their descendants on a national level
— Shechem was destined to be the first place that klal Yisrael would
conquer upon entering the land, before they could begin to drive out
the indigenaus population. Indeed, this was a replay of an event in
Avraham'’s life, for he himself first approached Shechem when he en-

. operation

tered Eretz Yisrael.# This is obviously of considerable significance —
not only did Klal Yisrael conquer Shechem before attacking any of the
local peoples, but on the very day that they crossed the Yarden and en-
tered Eretz Yisrael, they went directly to Mounts Gerizim and Eival (in

the Shechem district), even though they were approximately sixty

miles from the river!®> Let us attempt to understand the nature of
Shechem. In so doing, we will appreciate why Avraham, Yaakov, and
eventually klal Yisrael needed to begin their involvement with Eretz
Yisrael at precisely this location.

33
As every word in the Hebrew language is not just a label but describes
the essence of its subject, the word shechem, meaning “segment” or

“portion,” describes the person Shechem and also the place. It is not -

insignificant that Shechem lived in Shechem! Shechem was the epit-
ome of the character traits displayed by the Shechemites. Each person

in Shechem wanted his own portion in life — to be significantand not

" just a part of a larger entity. Shechem was a place which influenced its

dwellers and those who came through it to feel that they themselves

* were important and worthy.

-,
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This trait is one of tremendous power; it can be the greatest or the

worst of all attributes. On the good side, the individual is exhorted by

Chazal to consider that the whole world was created just for him, ind
that by performing one mitzvah one can favorably tip the balance to-
ward oneself and bring merit to the whole world. The feeling of per-
sonal worth in this context is extremely valuable within the mitzvah
system.

The converse, however, can be very destructive. A person who
misuses this_characteristic becomes completely self-oriented; he feels

_ that he must stand up for his principles, whatever the cost, whoever

mocks or derides him. He ends up clinging to his aims, despite the op-
Position of his society and even his God and becomes an arrogant per-
son. He is so self-assured that he is simply unable to listen to criticism.
He becomes like Eisav — completely beyond any rebuke or correction.!

33

Immediately after Yaakov arrived in Shechem, the Torah describes the
unpleasant incident of the capture and rape of Dinah, Yaakov’s,
daughter, by Shechem the son of Chamor, who was the ruler of the
area. After the rape, Shechem and Chamor negotiated with Yaakov’s
family for Shechem’s right to marry Dinah. The condition of accep- |;
tance was that Shechem and all of his malé townsfolk had to circum-
cise themselves. Shechem was only too eager to -carry out the|

because he desired the daughter of Yaakov, although he was the most hon- |

ored of all of his father’s household. B
(Ibid. 34:19)

35

Despite the potentially destructive nature of the Shechemite character
trait, every person needs a little of it to succeed. It is actually the
source of the drive to achieve anything in the face of adversity. It en- |
genders the feeling that one has important things to achieve, and that |
one will stand up for those aims and execute them, come what may.
Too much self-effacement at the start of a project will doom it to fail-
ure. One needs to feel strong and independent to commence any ac- |.
tivity. Indeed, this Shechemite middah is a prerequisite for any person
beginning any project of significance. However, the caveat is obvious:
the feeling of personal empowerment and independence must be con-
trolled to avoid going to the opposite extreme. The dangers of arro-
'gance and utter inflexibility should be uppermost in one’s mind when
taking the first bold steps of any activity to ensure success without cor- |-
ruption. For there is no question that if this Shechemite trait is over-
emphasized it may overpower the entire project, ruining its chances
of success and destroying its instigators.

3 *
V_V_S_’ can now understand why klal Yisrael needed to begin their assault |-
on Eretz Yisrael with a stop at Shechem. For the desert dwellers, the |
entry to the land and the mammoth task that lay ahead of them —to ~
capture the cities and dispossess the populace — was the greatest new
project that they would ever encounter. Unquestionably, although
God would be with them at every step, it was an extremely daunting, |
and probably terrifying, prospect to take a new and unfamiliar land. |
They needed a_tremendous boost of strength and confidence to_
launch their task with the correct mind-set. This, of course, was the
power of Shechem. As they began the conquest of Eretz Yisrael, klal
Yisrael stopped at Shechem, which gave them the boost of confidence |
~they surely needed at that historic moment. ’




3:}' We have seen that Avraham and Yaakov both first visited
Shechem when they entered Eretz Yisrael. Both of these spiritual gi-
ants were models of self-effacement: Avraham said of himself, “I am

but dust and ashes”;! Yaakov's very name means “heel,” the lowest
part of the body. This conveys that while both Avraham and Yaakov

realized the importance of the Shechem character trait, they knew
that it was essential to temper it with a feeling of personal insignifi-
cance. This ensured that they could use the Shechem element when
necessary but still retain a proper perspective on life and on their own
worth. We can feel sure that they passed on this ability to their descen-
dants, the klal as a whole, who were able to derive inspiration from
Shechem as they entered the land without losing the balance between

self-confidence and arrogance. ]
39 Tk Gheof R Tl
a) An agent’s ability to act on behalf of a principal
depends on the principal’'s empowering him to do so.
Therefore, if an agent deviates from the instructions of his
principal, his agency is revoked. '

b) To be successful, an agent must use his own abili- -

ties, devoting his intellect and energy to the task at hand.
For even an agent who acts as an extension of his principal
.appreciates that, in fact, he is a separate entity, and must
execute the assigned task using his own initiative.s

~-®These concepts have parallels in our Divine service.
For every human being is an agent of G-d,5 entrusted with
the responsibility of bringing the world to its desired pur-
pose by demonstrating that the world is G-d's dwelling.?

Yo

As we apply ourselves to our.mission, we also internal-
ize it. Not only do we effect changes in the world, we ou':-
selves change. Just as an agent must be identified w_ith his
principal, we must give ourselves over to G-d’s will and
identify with it. The extent of that identification differs

from person to person.
A

3 % Shechem is a place ripe for punishments, for there Dinah was raped,
there the sons of Yaakov spoiled themselves [over the sale of Yosef],
and there the kingdom of Yisrael was split.

(Sanhedrin 102a)

It is important to realize that Chazal are not simply deprecating a
place in the Holy Land, God forbid, but rather telling us something
important about its nature. Indeed, Shechem is as much a holy place
as the other parts of Eretz Yisrael. In fact, it was even given by Yaakov
as a gift to Yosef. The above gemara only confirms our thesis about

Shechem: it js a place which causes those who dwell there to feel self-

confident and, if not kept in check, arrogant. Each of the three events

which occurred in Shechem were cases of one group trying to control
or gain influence over another-The rape of Dinah has already been
discussed. The sale of Yosef resulted from the refusal of the other
brothers to feel subordinate to Yosef, choosing instead to dispose of
him in order to express their own importance: The split in the king-

dom occurred when one group in klal Yisrael refused to bow to the
authority of the Davidic ki i is HaMikdash, desiring

instead separate, autonomous rule. Fach of these was clearly influ-
enced by the power of Shechem. Of course; none of this actually re-
flects badly on Shecliem — for the strength with which Shechem
empowers its citizens can be used for good purposes as.well as bad.

~

v

Lﬁ In accomplishing this task, we must remember that we
are only agents; the world is G-d's dwelling, and He has
outlined His plans for the functioning of that dwelling in
the Torah's teachings. Any other conception, however
beneficial it may appear, is a deviation from our mission.?

Nonetheless, G-d expects us to use our own initiative to
accomplish this task. For life is not a textbook, and the
practical application of the Torah and its mitzvos in the

particular environments and situations which confront us

requires that we use our own minds and hearts to discern
t_he appropriate response at any given time.

This is the message of Parshas Vayishlach: that every
one of us is a shliach, an agent of G-d. We are sent “fo

Esav” — to refine and reveal the G-dliness within the mate-
- rial existence that is identified with Esav.

Significantly, Vayishlach is not just the beginning of the
Torah reading; it is the .name of the Torah reading. The

name of an entity reflects jts essence." Thus every element
of the reading is connected with this concept, highlighting
the many facets of the mission with which we are charged.

For being engaged on a mission to make

the worl S

dwelling challenges us to encompass every aspect of exis-

tence.

B

-
-

The word vayishlach means “And he sent,” implying

that our mission includes the empowerment of other shiu-

chim. A person must inspire others to shoulder a portion

of the endeavor; to borrow an expression from our Sages:??
by nvw v “One shliach makes another.”

n
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